Odua Group of NSW Yoruba Language School

Email: yorubalanguageschool@oduagroupnsw.com.au

Theme: Yoruba Newborn Baby Naming Ceremony

Assessment task: Drama depicting Yoruba Naming ceremony

Context

Students have participated in exploring Yoruba naming traditions through
language, story, songs, and drama. They have learned key vocabulary, cultural
context, and practiced script reading and pronunciation.

Description of activity
Group A (Beginners): These Students did the following cultural presentations:

e Songs
e Dance

Group B (Intermediates): These students performed a script conversing in Yoruba language. They
worked in small groups to co-direct and co-write portions of the script.

Outcomes
A student:

e  Ability to recognise cultural practices and customs

e  Understands and responds to simple texts

e Produces simple oral texts using familiar vocabulary

e  Experiments with sound, intonation, and pronunciation

Criteria for assessing learning (differentiated)
Students will be assessed on their ability to:
Group A:

e Use 4-6 Yoruba words/phrases in context
e  Demonstrate understanding of their role

e  Participate with support in group scene
Group B:

e  Speak fluently and clearly with accurate pronunciation
e Use culturally relevant gestures, expressions, and language
e  Collaborate and lead elements of performance

Instructions for students:

Work with your group to prepare your scene

Practice your lines using Yoruba vocabulary

Add songs or blessings you have learned

Use props, costumes, or objects to enhance your drama
Perform your ceremony online (live or recorded)

Nk wWN =

Choose your role in the Yoruba Naming Ceremony (elder, parent, MC, guest, etc.)

Reflect: What did you learn? What name would you choose for a baby and why?
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Lesson Plan Overview
Lesson Plan #1: Introduction to Naming Ceremonies

At the end of this lesson: Students will understand what a naming ceremony is and its role in Yoruba culture. Activities include talks from community leaders and watching a
naming ceremony video, learning key vocabulary with visuals. Assessment: oral response.

Lesson Plan #2: Prenatal Customs

Students will explore Yoruba prenatal traditions and care for pregnant mothers. They will learn new vocabulary on traditional care scenes. Assessment: oral recitations of
the vocabulary learnt.

Lesson Plan #3: The Birth Event

Students will describe birth scenarios and the associated cultural naming traditions. Activities include storytelling, sentence creation, and breakout scene acting.
Assessment: oral presentation of a birth event sentence.

Lesson Plan #4: Naming Traditions & Family Roles

Students will learn who is involved in naming ceremonies and what each person does. They will match roles to functions and build simple scripts. Assessment: Students
name 2-3 participants and describe their roles.

Lesson Plan #5: Names and Their Meanings

Students will explore meanings of Yoruba names and generate one of their own. They will sort and match names to meanings, then create a personal name tag with
explanation. Assessment: oral name presentation.

Lesson Plan #6: Songs and Blessings

Students will learn and perform Yoruba naming songs and blessings using call-and-response. They will record a blessing or sing a line. Assessment: singing of the naming
song memorized.

Lesson Plan #7: Rehearsal Prep - Build Your Scene!

Students will prepare their roles for the naming ceremony drama. They will rehearse lines in breakout rooms, build simple costumes, and record their parts. Assessment:
draft recordings and teacher feedback.
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Lesson Plan #8: In-Person Rehearsal - Bringing the Ceremony to Life

In a live rehearsal, students will perform their full ceremony with props and costume elements. Assessment: performance checklist and group debrief.

Lesson Plan #9: Final Performance - The Naming Ceremony (Online)

Students will deliver the full Yoruba naming ceremony online using lines, songs, blessings, and props. Assessment: Students recap their lines and class celebration.
Lesson Plan #10: Reflection & Celebration

Students reflect on their learning, share what they enjoyed most, and celebrate with songs or thank-you messages. Assessment: simple creative task and group discussion.

Lesson Plans Feedback and Evaluation

LESSON PLAN #1: Introduction to Naming Ceremonies

LEARNING INTENTION OF THE LESSON: At the end of this lesson:
e  Students (beginners level) will be able to explain what a naming ceremony is and identify its key elements.
e  Students (intermediate level 1) will be able to recognise the concept of a naming ceremony and identify participants.

e  Students (intermediate level 2) will be able to describe the purpose and cultural importance of the Yoruba naming ceremony.

EVALUATION/FEEDBACK TEACHER SELF-REFLECTION/LESSON EVALUATION
e Teacher gives feedback during activities using chat box and live e Did students engage with the video and visuals?
comments

e  Were the vocabulary activities accessible to all levels?
e  Peer feedback via emojis or short comments in chat (e.g., "Good
job! Iliked that.") e What worked well online? What should be simplified or adjusted next lesson?

LESSON PLAN #2: Prenatal Customs

LEARNING INTENTION OF THE LESSON: At the end of this lesson:

e  Students (beginners level) will be able to describe traditional Yoruba prenatal customs.
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e  Students (intermediate level 1) will be able to identify and name at least three prenatal elements (mother, belly, rest, food).

e  Students (intermediate level 2) will be able to explain the importance of prenatal care in Yoruba culture using simple sentences.

EVALUATION/FEEDBACK
e Live feedback in breakout rooms; audio praise and correction

e  Share screen for drawing and give student-specific compliments

TEACHER SELF-REFLECTION/LESSON EVALUATION
e  Were students confident with vocabulary?
e Did they connect with the story format?

e  Were breakout group prompts clear and manageable?

LESSON PLAN #3: The Birth Event

LEARNING INTENTION OF THE LESSON: At the end of this lesson:

e  Students (beginners level) will be able to describe a birth event using 2-3 key phrases.

e  Students (intermediate level 1) will be able to identify and name different birth situations using visuals.

e  Students (intermediate level 2) will be able to create a short oral story about a baby’s birth and explain the associated name.

EVALUATION/FEEDBACK
e Teacher listens to oral stories and gives live or recorded feedback

e Use “thumbs up” and emojis in chat for peer support

TEACHER SELF-REFLECTION/LESSON EVALUATION
e Did the students understand the cultural link to names?
e  Was drama and gesture effective for vocabulary?

e  Were students confident in small group story work?
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LESSON PLAN #4: Naming Traditions & Family Roles

LEARNING INTENTION OF THE LESSON: At the end of this lesson:
e  Students (beginners level) will be able to name the people involved in a Yoruba naming ceremony and describe their roles.
e  Students (intermediate level 1) will be able to identify people (elder, parent, guest) using picture cues.

e  Students (intermediate level 2) will be able to explain what each person does and begin forming simple dialogue.

EVALUATION/FEEDBACK TEACHER SELF-REFLECTION/LESSON EVALUATION
e Live comments, emojis, and sentence starters in chat e  Were students confident identifying roles?
e  Teacher provides individual praise and prompts e Did they enjoy acting out short parts?
e What structures will need to be recycled next week?

LESSON PLAN #5: Names and Their Meanings

LEARNING INTENTION OF THE LESSON: At the end of this lesson:
e  Students (beginners level) will be able to recognise and explain the meaning of selected Yoruba names using basic sentence structures.
e  Students (intermediate level 1) will be able to match names to their meanings using image and sound cues.

e Students (intermediate level 2) will be able to generate their own Yoruba-style name with contextual meaning and present it.

EVALUATION/FEEDBACK TEACHER SELF-REFLECTION/LESSON EVALUATION
e  Peer praise circle: one compliment per student e  Were students engaged with the name meanings?
e  Teacher audio feedback on pronunciation and meaning e Did they remember names from earlier weeks?

e  Were sentence structures well understood?
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e LESSON PLAN #6: Songs and Blessings

LEARNING INTENTION OF THE LESSON: At the end of this lesson:
e  Students (beginners level) will be able to sing a naming song in Yoruba and recite a simple blessing.
e  Students (intermediate level 1) will be able to join in with repeated words and gestures.

e  Students (intermediate level 2) will be able to perform and explain the meaning of the blessing or song.

EVALUATION/FEEDBACK TEACHER SELF-REFLECTION/LESSON EVALUATION
e Audio feedback on Flipgrid; emojis and visual thumbs- e Did the music and repetition support learning?
up live

e  Were students confident to speak or sing in Yoruba?
e  Group sings together at the end as celebration
e  Was pronunciation clearer by end of lesson?

LESSON PLAN #7: Rehearsal Prep - Build Your Scene!

LEARNING INTENTION OF THE LESSON: At the end of this lesson:
e  Students (beginners level) will be able to perform their role using memorised or prompted Yoruba lines.
e  Students (intermediate level 1) will be able to act out their part with key phrases and gestures.

e  Students (intermediate level 2) will be able to lead group scripting or improvisation of extra lines.

EVALUATION/FEEDBACK TEACHER SELF-REFLECTION/LESSON EVALUATION
e Group check-in: “How ready do you feel on a scale of 1-5?” e Did students identify and practise their roles confidently?
e  Teacher monitors readiness by reviewing recordings and giving stars or e Are most students ready for the in-person rehearsal?
traffic-light system
e Who needs extra support in line learning or performance prep?
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LESSON PLAN #8: In-Person Rehearsal - Bringing the Ceremony to Life

LEARNING INTENTION OF THE LESSON: At the end of this lesson:

e Students (beginners level) will be able to act out their roles in sequence using Yoruba words and expressions.

e  Students (intermediate level 1) will be able to participate with prompts, gestures, and visual props.

e  Students (intermediate level 2) will be able to lead staging, support peers, or introduce their group.

EVALUATION/FEEDBACK

e  Group circle: “What went well?” “What do we want to do better next
time?”

e Praise for bravery, memory, teamwork

e Teacher gives feedback slip or sticker to each child

TEACHER SELF-REFLECTION/LESSON EVALUATION
e Did students translate online learning into physical performance?
e  Was the ceremony sequence clear and cohesive?

e  Are all students performance-ready for next lesson?

LESSON PLAN #9: Final Performance - The Naming Ceremony

LEARNING INTENTION OF THE LESSON: At the end of this lesson:

e  Students (beginners level) will be able to present a full role in the Yoruba baby naming ceremony.

e Students (intermediate level 1) will be able to participate using visual prompts and sentence starters.

e Students (intermediate level 2) will be able to improvise, introduce or close scenes, and support peers.

TEACHER SELF-REFLECTION/LESSON EVALUATION

practices?
e  Was the online performance smooth and respectful?

e  Are there elements to revise or build on in future units?
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Yoruba Names, Their Meanings, and Historical, Spiritual, and Familial Significance

Yoruba Meaning Historical Significance Spiritual Significance Familial Significance
Name
Adeola Crown of wealth Often given to children from royal Symbolizes divine prosperity Shows the family's desire for success
lineages
Babajide Father has returned Given when a child is believed to embody  Represents reincarnation in Yoruba Honors the legacy of past family members
an ancestor spirituality
Adebayo The crown meets joy Historically used among royal families Represents a blessed and joyful A child who brings happiness to the
destiny household
Ifeoluwa The love of God Associated with strong religious families ~ Shows the family's faith in divine A child is seen as an expression of divine
love affection
Olumide My God has arrived Common in families with a history of Reflects gratitude for divine Acknowledges the family’s belief in
miracles intervention destiny
Abiodun Born during a festive Given to children born during Yoruba Represents joy and abundance The child is considered a bringer of good
period festivals fortune
Ayodele Joy has returned Used when a family overcomes hardship ~ Suggests that happiness is divinely A symbol of renewed hope and joy
restored
Morenike I have found a Historically used for long-awaited Symbolizes a deep spiritual The child is seen as a precious gift
cherished one children connection
Omotola A child is wealth Reflects the Yoruba belief that children Considered a spiritual blessing Reinforces the idea that children bring
are invaluable fortune
Tolulope To God be the glory Used in deeply religious families Expresses gratitude and reverence Signifies appreciation for divine blessings
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Yetunde Mother has returned Given when a child is believed to be a Represents continuity of the Strengthens familial bonds across
reincarnation ancestral line generations

Olugbenga God has lifted me Used in families with a history of success ~ Reflects divine favour and upliftment A name of hope and aspiration

Olamide My wealth has arrived ~ Associated with families who value Reflects material and spiritual Shows the family's appreciation of
prosperity blessings abundance

Akinwale Brave and strong Historically used for warriors and leaders  Represents courage and resilience Encourages the child to uphold family

honor

Damilola Bless me with wealth Given in families who have experienced Reflects prayers for divine Expresses hope for financial and
hardship prosperity emotional well-being

Oluwaseyi God has done this Used in families with miraculous births Represents divine intervention Reinforces faith in divine plans

Oreoluwa Gift of God Often given after difficult childbirth Symbolizes the child as a divine Reinforces appreciation for life and

blessing creation
Jadesola Come into wealth Used when a child is born into affluence Represents financial and spiritual Expresses the family’s gratitude

prosperity

This project is funded by the State of New South Wales by its Department of Education - administered by the NSW
Community Languages Schools Program

OFFICIAL



A SHORT PLAY ON YORUBA NAMING CEREMONY

PRESENTED BY:
ODUA YORUBA LANGUAGE SCHOOL STUDENTS NSW

DIRECTED BY:
OLUPONA TUNMISE

This project is funded by the State of New South Wales by its Department of
Education - administered by the NSW Community Languages Schools Program



SCENE ONE ACT ONE
A ri lya Abiyé pélu Abaké nindi yard igbébi nibi ti Abaké ti ri robi [6wé.
lya Abiye: wo 6 Abaké ko si ohun kan ti yéo se 6, wéré la 8 gbod, tori enikan Kii gb&bi
ewuré, enikan ki i gb&bi aguntan, o ti ru G re, 0 6 s0 6 re, wéré la 8 gbdo (lyd Abiye n fi
omi wén ojui Abaké). O ya gbin, gbin, gbin...(Béé naa ni Abaké i gbiyaju ati gbin).
Léyin éyi ni a gbd ohiin omo titun.

lya Abiye: (Pelu omo titun ldwd) ako logidan ri bi, okunrin lanti-lanti ni, Elédumare e

seun o, Abaké, 6 ku ori ire o, wo omo re (lyd Abiyeé ri fi omo titun nda han iy4 re)

Abaké: Elédumare e seun o, mo dupé o o, & &, oko mi, kdabo, o 6 se rere layé, o 6 diru
digba, 0 0 ni sankud M mi léwd (Abdké beéré si ni wire fiin omo ré, béé naa ni lyd Abiye

ri se ase)

SCENE ONE ACT TWO
Ayind, oré Arému oko Abédké iyd ikoké i ti ona oko bo wd silé plla apére ati okd I6wé ti 6
fi korun, 16jG 0na ilé nda ni 6 ti padé Ajoké.
Ajoké: Ayinla, e ma ku ataaro, e ku isé oni, se e se die?
Ayinla: Ajoké awa niyen o, o seun. Ibo |6 da?
Ajoké: 0do Abaké oré mi naa ni mo i lo, a ku ori ire néa.
Ayinla: Oriire wo? Ki 16 11 sel&?
Ajoké: Ma sopéo o tiigbdo
Ayinla: (N wo Ajoké péld iyanu) gbd pé kini? Sord fun mi
Ajoké: Abaké, iyawé oré re Arému ti bimo laard yii, 0do ré ni mo i lo bayii.

Ayinla: ird ni o. Elédumare a dupé o, 60sa oke o seun o. Isun abiiwalé?



Ajoké: ako logidan ri bi, okunrin lanti-lanti 16 bi.

lo sibé

[ON
[OON

Ayinla: (Peld idunnd, 6 fé ghé apéré ati oka owd ré sile) wo 6 Ajoké, jé kd jom
kémi naa yara fesé kan débe.

Ajoké: lyen naa da, ko burd. (3won méjééji gba ona ilé iya olémo lo)

SCENE ONE ACT THREE
Ni ilé Aréemu ati Abdké, awon eniyan i wolé, wén i jade l4ti wé ki won ku ori ire ti omo
titun. Nibé nda ni a ti ri Ajoké ati Ayinla ti wén waé ki won.
Ajoké: oré mi Abaké, mo ba e yo, a ku ori ire, alejo orun kaabo ( 6 i wo omo titun nda
[6ri eni ti a te si) 6 ku ajabdg, a dupé lowo Elédumare...
Ayinla: a dupé o o, opé pataki lwd Odsa oke t6 jé ki a gbshun iya, a gbhun omo, a
tun gbéhun baba pelu (gbogbo awon éniyan té wa ni ikalé bu sérin-in) 1iya 1koko pélé o,
o kdre, o ri i pé okunrin san-an-san-an loré mi Arému ( 6 koju si oré ré l4ti gbé osuba
fun, béé nda ni awon éniyan tun bu sérin-in)
Arému: Bée ni jare oré mi, mo fi ajulo han-an ni
Ayinla: en...eyin méjééji, e dakun e jé ki ad mo bi a 6 ti setod ati so omo yii [éruko, ni oja
késan-an o, gbogbo ohun ti a 6 10, ohun jijé ati mimu, agbdra Elédua o 6 ka, émi fé
saré délé nda, maa tun wa ki Tunfulu L6la, e ki owd lomi. (Ayinla dide nileé [4ti méa lo
ilé ré)
Ajoké: lya Arobd, e maa rora o, e ku 1t¢ju, dakun se iya-mi re ti bére sini jord fun e?
Abaké: bée ni, a ti béré o, o seun oré mi, tie naa 4 dé laipé

Ajoké: ase Edumare



SCENE TWO ACT ONE
0j6 keta ti Abdké bimo, a ri Abéké ati oko ré Arémdu ni ilé baba Awo Fabiyii lati wé wo
akoséjayé omo nda wo.

Arému: Baba ké e pé fun wa o, e dakun eyin la wé b4, a fé ki e ba wa ye akosgjayé

0omo wa wo ni.

Baba Awo: e kare, bi omo Yoruba todta se maa n se le se yii, 0pd awon omo ode oni yii
ni won ti pa asa yii ti, bée si ni 6 se pataki pupo, eyi ni ybd maa téd awon omo sona lati
lé ma si esé gbé ninu ayé. (Fabiyii gbé jerugbé ré lati ké awon ohun idafa bo sita. Bi o ti
k6 ohun élo nda sita tan, 6 koju si Ajoké, iyd ikéké nda). lya ikoké pelé o, o ku ori ire, ifa
y60 woo lawdye.

Abaké: ami ase baba.

Fabiyii: gbé omo naa wa fun mi (Abdké gbé omo néa fin babd awo. Baba awo gba omo
naa, o si fi esé ré méjééji kan iwaju opon ifa, léyin naa ni 6 béré si ni ki ifa) ifa ni ki i ki
yin kd oriire, ifa ni omo olékiki, oléla ni omo yii maa jé, ifa niisé agbé ni isé ti omo yii
yo0 se la, amd ifa ni ki i ki yin nilo pé éeéwd 680 omo yii isu ésurud, omo yii kd gbodo je
isu ésurd, bée si ni pé bi omo yii ba pé omo oddn méeédaégun, ki e bo ori fun. Ti é ba se
ohun gbogbo ti ifa ka sile yii, omo nda yéo la, yoo di olékiki layé. Ifa wa tun fi kin pé
Abéjidé ni ki e so omo naa, tori pé erd pése ni ti eji owuro. Iré o o.

N
7 7

Aremu: e sé baba, gbogbo ohun ti e so patapata naa lé yé wa, gbogbo ré la 6 si se

e
laiku ikankan.

Abaké: a 6 maa ri yin ba baba. (Wén gba onailé lo).

SCENE TWO ACT TWO

Gégé bi asa Yorub3, 0jo kesan-an ni a n so omokunrin léruko, 0jd keje ni bi 6 ba jé

obinrin, 0jé kejo ni ti awon ibeji. Oni si ni 6 pé 0jd kesan-an ti Abaké bimo, popo-sin-



sin &td Isomo-léruko si i lo. Awon ard adugbo, ebi ati ard won ti péju-pése lati ba won
ké omo naa jade, gbogbo ohun eld isomo-léruko ni won si ti pése silé ni ori tabili kan
niita gbangbailé Arému.

Baba Agba: arému, 6 ya, e jé ki 4 bére etd naa lékunréré, ka a fi akéko sofo. Mo ki
gbogbo eyin ti e wa ni ikalg, e seun, e ku idide ati ayési, ohun rere la 6 mda ba ara wa
se 0. Awon ohun &lo ti a 6 fi so omo yii lériko ti wa L6ri tabili l6dd mi niyii, tori nda e jé
ki a bere etoiwure fun omo titun ti a i ko jade Lonii yii.

Omi niyii o, Abéjidé, ki o ba ni mu-un pé, ki o mu-un gbd, ki o md-un té. Bi o ba fi we ki
6 mé gbodi lara re. (gbogbo awon éniyan té wa niikalé se ase, béé naa ni Baba Agba
filka owd re kan sind omi, 6 to si omo naa lénu)

Ird, iy0 ati epo ré é o, Abéjidé, iru, iys ati epo ti a ri je layé niyi, kio mda banije é, kio
jé e gbo, kio je é t6. Biiyo ti jé ohun pataki ti i mu obé dun béé ni kiigbési ayé re se
pataki laarin ebi, egbé ati ogba. Epo niirdju obé, ki ayé ré réju o. Ird mda n mu obé
dun ni, ki ayé re 6 lddun. gbogbo awon eniyan té wa ni ikalé se ase).

Oyin niyi o, Abéjidé, didun-didun la & balé oyin, ki ayé re dun bi oyin o. enikan kii foyin
Ejaré é o, ori ni eja fini la ibu ja, ona 6 maa la fun o nind ayé o, ona ko nidi mé o.

Obi niyi o, Abéjidé, obi ni i bikd, obi nii bi arun, ki obi bi gbogbo aburu jinna si o.
Ordgbd re é o, ki o gbd, ki o td, ké o fi ewu pari, ké ferigi jobi.

Ataare niyi o, Abéjidé kiiwo nda di irun, ki o digba, ki o di otalélégbeje eniyan, ki o si
ni omo rere léyin.

Oti re é o, ibi pataki, ibi ayeye, ibi t6 1 dun [a 4 ba oti, a ki i ba oti nibi ibanujé, a 6 ni ba

o nibi ibandijé, ibi ayd, ibi &ye, ibi t6 ri dun la 6 méa b4 o.



NEW BORN DANCE SONG
“Emi ma bimo
(I will bring forth children)
Dandan ni, majo mayo f'oldémo
(Definitely we'll celebrate with the mothers)
ljo oldémo atata pambotoribooto o
(The dance of motherhood)
Olémo 16 layé o atata pambotoribooto o
(Mothers rule the world)
Ori wa fun wa ldmo
(May we have our Children)
Omo laso laye yio

(Children are great covering in this life)



ACT IT OUT

This project is funded by the State of New South Wales by its Department of
Education - administered by the NSW Community Languages Schools Program

ODUA GROUP OF NSW YORUBA LANGUAGE SCHOOL
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The ODUA Yoruba Language School of New South Wales (NSW) ACT IT OUT was a
project put together by our students, teachers and the community. Drama was
used as a critical tool by the student in learning the importance of childbirth,
names and naming ceremonies in Yoruba culture.

In an increasingly interconnected world, the preservation and celebration of
naming ceremony tradition in Yoruba culture continues to remain very significant.

Overall, the dramatizing of the ceremonies offered a rich, immersive learning
experience that significantly enhanced language acquisition, cultural awareness,
and personal development for language student.

The success of this project would not have been possible without the support of
the NSW Department of Education, who continue to be in the forefront of
fostering ethnic cohesion through promotion of multicultural languages.

This forward sets the tone for the report by highlighting the significance of the
naming ceremony in the context of education, community, and cultural
preservation. It underscores the importance of such initiatives in fostering a
sense of identity among students and promoting multiculturalism within the
broader Australian society.

Odua Yoruba School Management

ODUA GROUP OF NSW YORUBA LANGUAGE SCHOOL
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The Yoruba people also known as (Iran Yorubd, Omo Oduduwa, Omo Kdaaro-
oojiire) are a West African ethnic group who inhabit parts of Nigeria, Benin and
Togo, which are collectively referred to as Yorubaland. The Yoruba constitute
more than 50 million people in Africa, are over a million outside the continent,
and bear further representation among the African diasporas.

The Yoruba culture is characterised by rich history and traditions some of which
includes but not limited to spiritual beliefs, urban lifestyles, artistic and craft
traditions, festivals and celebrations, oral traditions, values and morality,
environmental connections etc.

Our project ACT IT OUT focused on the use drama in teaching and communicating
a very significant Yoruba ceremony i.e. naming ceremony also known as Isomo
loruko.

Students learnt the concept of Isomo loruko in Yoruba culture. The concept is
more than just an identity of a person's name — it carries deep spiritual,
historical, and even prophetic significance. The is a sacred event that reflects the
beliefs, values, and traditions of one of Africa’s most culturally rich ethnic groups.
Names are not chosen randomly; they are carefully selected based on
circumstances surrounding the child's birth, family history, and destiny.

The Yorubas believe that “Oruko Aréni” — "a name influences a person’s destiny."
Names are seen as a reflection of character, aspirations, or even a child’s divine
path in life. This belief makes the naming ceremony one of the most important
events in a Yoruba child's life.

Names often reveal:

1. The circumstances of birth

2. The family’s lineage or profession
3. Spiritual connections

4. Hopes for the child’s future

Because of this, Yoruba names are often poetic, philosophical, and deeply
meaningful.

ODUA GROUP OF NSW YORUBA LANGUAGE SCHOOL
OFFICIAL



The Yoruba naming ceremony, known as Isomo loruko, is a celebration held seven
or eight days after a baby's birth. The key aspect of this ceremony includes
presenting the child with symbolic gifts such as salt, honey, aadun and bitter
kola, with the oldest family member officiating prayers and blessings for the
child’s future. Names are often chosen through divination by a Babalawo (Ifa
priest) or selected by family members, reflecting a child’s identity and destiny.

The Yoruba naming ceremony is held on the eighth day after birth for a newborn
child, following traditional beliefs that a child fully enters the world on this day.

The event is usually hosted by the child's parents and grandparents, with family
members, friends, and community elders in attendance.

Key aspects of the ceremony include:

« Timing: Traditionally, boys were named on the eighth day and girls on the
seventh, but today, both are often named on the seventh or eighth day.

« Name selection: Names are traditionally found through divination by
a Babalawo (Ifa priest) to determine the child’s destiny. In modern times,
names are also given by family members, including parents, grandparents,
and other relatives.

« Symbolic items: The officiant presents symbolic items that are rubbed on
the child's lips and have special meanings. These items include:

o Honey (Oyin): For a sweet and happy life.
o Salt (lyo): For a life with substance and flavour.
o Sweetness (Aadun): For goodness and prosperity.

o Bitter kola (Orogbo) and Alligator pepper (Ataare): Representing
resilience and longevity.

o Water: For life and guidance.
o Dried fish (Eja): To help the child navigate life's challenges.

« Rituals and blessings: The ceremony involves prayers and blessings for
the child's long life, wisdom, and prosperity from family members and
spiritual leaders. Guests also offer prayers and contributions.

« Community involvement: The event is a communal celebration that
introduces the child to the community, family, and friends who gather to
rejoice.

A lot of expectations and preparation goes into childbirth in Yoruba tradition, this
includes but not limited to the menu of the expectant mother to their clothing,
regular checks on how the baby is growing and progressing within the mother. (In
the ancient days, the childs growth and development in the mother was usually
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checked by nursing mothers known as lya Abiye, this process has since evolved
into midwives now carrying out this procedure.

Traditional Yoruba childbirth focuses on the circumstances of the birth, not on
different methods of delivery methods with special attention usually given to
births that are considered unique with these circumstances leading to names,
known as Orudko Amutorunwa (names brought from heaven).

TYPES OF CHILD BORN:

When a child is born, the Yorubas usually consider whether the child is male,
female or multiple births such as twins. For instance, where a mother has twins,
this is known as ibeji, tripplet is known as ibéta, quadruplet is known as ibérin
and so forth. The twins usually have the following dedicated names; “Taiwo,” and
“Kéhindé” which is not given to anyone except they are twins. Children also born
immediately after the twins is known as “Idowu”, followed by “Alaba,” then
“Idoghé,”, “Ikoko.” Etc.

CIRCUMSTANCES OF CHILDS BIRTH

The circumstances surrounding a child’s birth also plays an important role in
name selection.

Babies born with unbilical cord around their necks are usually associated with
certain names; for males, they are known as 0jé and females are Aind.

A child who comes out with their feet first at birth is known as Igé and a child
whose mother did not menstruate before the pregnancy is known as Ilori.

THE CHILD’S PHYSICAL APPEARANCE

The child’s physical appearance is also a consideration in Yoruba naming. For
example, a child that is born with a dreadlock or thick hair, is usually given a
name like “Dada.” A child born that is still enclosed in the amniotic sack may be
named “Oké.” These physical attributes are carefully observed and can directly
influence the name a child receives.

EVENTS SURROUNDING THE TIME OF BIRTH

Events that occur at the time of the child’s birth also play a role in the naming
process of the child. For example:
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e A child born while the parents were engaged in a serious argument may be
called “Omolaja” (meaning the child reconciled us)

e A child whose mother died during childbirth may be
named “lydrimisa” (Mother flee from me).

e A child whose father died before or during their birth may be named
“Babarisisa.” (Father flee from me).

e A child born shortly after the death of a paternal figure may be
named “Babatundé” (father has returned), and
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similarly, “lyabo” or “Yetindé” (mother has returned) for a female figure.

e A child born on the roadside or whilst the mother is on a journey may be
called “Abiona.” (one who was born by the road side).

e One born overseas is “Tokunbo” (one who came from across the sea).

e A child born during rainfall might be called “Abéjidé” (one who was born
during rain).

Thus, significant events around the time of birth are essential elements Yoruba
people consider when naming their children.

FAMILY BACKGROUND OR STATUS

Family heritage and background also play a vital role in Yoruba naming tradition.
This explains why the Yorubas say: “Ilé la rn wo ki a t6 so omo ni oriko” “We look
at the household before naming a child.” The nature of the family —whether royal,
noble, or a lineage of titleholders can determine the kind of name the child will
bear.

e Children from royal families often have names starting with “Adé” (crown).

¢ Those from titled families may bear names starting
with “Qye” (chieftaincy/title).

¢ Children from noble or wealthy families may have names starting
with “Ola” (wealth/honour).

e Children from where they have mastery of drums may have names starting
with “Ayan” (professional drummers)

e Children from masquerade lineage may have names starting with “Egun”
Yorubas consider their status, lineage, and values of the family.

These occupational affiliations are often preserved through names that denote
the child’s heritage and societal role.
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Below are some scenes from the students ACT IT OUT drama
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